-

May 8, 1995

GANDHIAN MESSAGES TO A VIOLENT WORLD:
Mass Communication without Mass Media.
by Kusum Singh and Bertram Gross*

' Foreword Nelson Mandela (or Jean Bertrand Aristede or Vaclav Havel)
Preface: George Gerbner :

Introduction: Gandh:an Communlcators
~ Barbarism, not civilization. The many kinds of Gandhlans Reluctant
embraces. Plan of book.

1. The Best Known Messages '
Freedom. Nonviolence. Active confrontatlon Injurious sanctnons Ssmpler life
styles. Ecumenical religious values. Commitments to the poor. Fact finding
and negotiatlon Self—punﬂcatlon '

2. The Lesser Known : _
Using the machinery of constitutional democracy. More empowerment of
women. Protecting and enhancing the non-human environment, Human
responsibilities and human rights. Personal and public health. Technology for
social profit. Multi-ethnic nonracnallsm Muitl-class alliances. Trusteeship.
Nonsentimental love. -

3. The Unknown . - : _ ' :
The paradox of "justifiable" force. Supporting the United Nations. Living
wages and jobs for all. ’ . ' ' .

4. Communication Miracles _
Democratic charisma. Personal example: courage, suffering, growth,
openness. Bottom-sideways--and-up. Symbols, slogans, songs, dance..
Transnational networking. Alternative media. Penetrating mainstream media.

'5. Action- Research Vistas for the 21st Century :
- The immortality of violence. Integrated nonviolence. The arts of the
;mprobable Oceanic circle civilization.

Note_s .
Acknowledgments
Index




May 7, 1895 :
Frorn GANDHIAN MESSAGES TOA VIOLENT WORLD: Mass Commumcation

_ without Mass Media
By Kusum Singh and Bertram Gross*

1. Gandhian Comrnunicators

- Generations to come, it may be, will scarcely believe that such a one as
this ever in flesh and blood walked upon this earth '
Albert Einstein
How can | take a position on Gandhi'? He had as many feet as an

octopus

_ Mort Gilbert! _ :
Gandhi instigated, if he did not initiate, three major revolutions of our time,
the revolution against racialism, the revolution against colonialism, and
the revolution against violence. He lived long enough to see the success
of his efforts in the first two revolutions, but the revolution against
violence was hardly under way, when an assassin's bullet removed him
from the scene.

- B. R. Nanda?

In our new era of post-cold war violence, one might hope that nonviolence might
be "a common standard for achievement for all peopies and for all nations." " Yet most
- of what has been written or spoken about Gandhian nonvuoience has been over-

_L\) T8 - &uu—b
S|mpiif|ed misunderstood or ignored. And—this-inwjhue-se-eailed——rnformatreﬁ—agel“

In 1939 Albert Einstein wrote about Gandhi in widely quoted words of
| admiration. He cteariy recognized the power of Gandhi's example of unflinching
courage on behalf of social justice and human freedom. Einstein himself_ seta
courageous eXampIe in-speaking out on behalf of peace and human rights, an
approach rarely -emuiated by modern scientists. But he erred in tending te deify

- Gandhi, an approach often followed by Indian leaders who gave lip service to

* These are the words used by the General Assembly of the Umted Nations to describe the
Umversal Declaratlon of Human Rights.
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Gandhi's ideas but discarded his phil'osophy. Gandbi 'E_n"lself fought against the

deificatioh process, objecting to being called "Mahatma" (or "Great Soul"). Also,

Einstein may not have known that long before 1939 Gah_dhi had inspired thousands of
people in South Africa,' India and elgewhere to risk their lives in nonviolent dpposition
- to tyranny. Nor could Einstéin ave seen that, half a century' Iatér, new generations of
Gandhians would in flesh/4nd blood Waik upon this earth. Ndr could he .have dreamed
'tﬁat the wealth of G dhi.an i.d'eas could be used noi_only in opposing tyranny, but |
even in serving as guidelines for the builders and leaders of constitutional demécracy.
Unfortunately, the scope and complexity of Gandhian ideas'héve made their
commiunication enormously difficult. In reviewing inteNiews on Gandhi's legacy, we
recall the old story about the five blind men trying to identify_ an elephant. Four of ther\n‘ B
felt the legs and said, "This must be atree.” The fifth touched the trunk and called it a -
snake or arope. A still better metaphor.was used by science V\}fiter, Mort Gilbert, who
compared Gandhi to an oﬁtdpus_. But an dctopus has only eight feet. We find at least
nine basic ideas among Gandhi's best known messages,' apart from tén among the
lesser known and three among the- unknown. These twenty two, in turn, have many
components and facets. Pefhaps all great and shining ide_és may be compared to
diamonds. A "brilliant_ di_amc_md“ has 5_8 facets, of.which 33 canbe seén only from
above and 25 are below, not easily. nbticed. .. In the chemistry of human beh.avior, as

with the chemists' Table of Elements, a finite number of elements can yield an infinity

of permutations. * This complexity is rooted in the mysteries of the human soul, which
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| arises from the ‘body, the mind and t_ne non-human and cultural environnﬁents in'w_hich_ |
bod'ies and minds are born, live and die. |
One. of the most eminent Gandhi scholars in India, B. R. Nanda, has written
'many volumes to help rescue Gandhl from both delf iers and debunkers His latest
book portrays Gandhi's role i in "major revo!utlons“ agamst racialism, colonlahsm and
| v1olence. Unfortunately, each of these three evils are still alive and well.. Racialism
operates in many forms throughout the world. .Old-fashioned'c.,olonialism has been
replaced by opbressive systems often labelled "neocoionia!ism,“ “in'diréét imner_ia!ism“
of "the first stége’ of truly global capitalism.” Under these 'circumstance.s we see
Gandhian ideas as fér more relevant now than they ever were in the past.
Barbarism, Not Civi]ization |
Reporter: Mr. Gandhi, what do you think of Western cwahzat:on'?
Gandhi: It would be a good |dea
Judith Brown*
In the past there have been many civilizations but never one world
civilization.
Humayun Kabir®
The word "civilization" has long had many meanings. The first human tribes

branded as "uncivilized;‘ or "barbarian" were any people who Iooked diff‘ere_nt and
spoke differently. As powerful “civilizations" emerge'd, their ruling elites 'quoted holy
texts .se_!ectively in proclaiming the.div.ine right of rulers. Repressing humanitarian
instin&:ts, they acted on the axiom that "Might (or Male) Makes Right." Crippling mutual

respect, they tyrannized women, poor people, colonies, foreigners, slaves and ethnic

or religious minorities. They legitimated their right to do so by stigmatizing their
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victims as "inferiors." By the nineteenth century, under t_he banners of a "Civilizing
Mission," the-indu_strial nations behaved like true barbarians. They fought each other
savagely in 'eétablishing their rights to dominate--and "civilize"--people, cultures and

economies in Asia, the Middle East, Latin America, Africa and Oceania. "Mighf, Male,

Money and ’Light—Skinned Made Right.”

in the last years of the twentieth century the world has been unified by the

I

globe-s'panning commﬁnication networks. it is truly one world-- but still far from

-

civilized. Too many people of one culture, religion or ethnic group still brand others as
'inferio_rs or enemies. La_borihg under patriarchical traditions, far todmahy_ men stil
regard women as inferiors. Despite accumulated wealth and awesome technologies,. '
the twentieth century world has been—and still is.--a cruelly barbarous place. The
barbarisms include two Worid Wars, many regidnal wars, ongoing civil wars, rth_e :
holocaust, and other holocausts. Just a.s barbarous are ethnic or religious "cleansing” |
and the superficialities of religious "fundamentalism." The technologies of én
"information age" deiuge us with dead data, “factoids," misinformation and
disinformation. .Atthc_iugh some of the. deluge is educational of edifyi'ng, it also

drenches us with "images thai displace humah communication and promote practiées
that drug, hurt, poison and kill thousands evéry day."® Only 'in the distant. past have we, .
the authors, been persornali.y close to deadly violence . Kusurh can never fbrget the .
bloody days of the Pakistan-India partition (1 947-_48). Sitting with hér sisters and

father in a railroad train on the way from Delhi to Dehra Dun at the foot of the
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Himalayas she heard shouts of hate and revenge outside. She also heard fearful
bangings on the door of the train. Her father held a huge ioaded'revolver on his lap
ready to save the virginity of his déughters by shooting them and then himself if the

howling anti-Hindu mob should break into the car. Bert can never forget his first days

- {1953) as an economic adviser in Jerusalem. From the nearby walls of the Old _City,

'soldiers of the Arab Legion in Jordon were shooting at thé David Building at the foot of _

King George Street. Since there was no back door, he and his colleagues had to run

out the front door and turn the corner at the right, on Jabotinsky St_reef, to escapé

being hit bmullet. Now,_ almost every night, 'televi_si_on has been
bringing. into our living room the carnage of Bosnia,' 'Somalia, Ethiopia, Israei,
Oklahoma City or the streets of other U. S. cfti_es. - o

In the aftermath of the late (and often Iam.ented) cold war, old fears o'fla nuclear
Armageddoh have been rép!acé_d by new anxieties.. Plagues of deep personél P
insecurity have been sw_eeping_across the entire capitalist w.orId.. In "developi.ng

nations” un- and under--employment--together with perilous inflation--are

catastrpphic. In former communist countries, where u'nerh_ployment had aflegedly been

abolished by putting most adults on payrolls, open unemployment is rapidly growing.

Most coun{ries of high technology capitalism are in openly-acknowledged recession

" or at some other point in - persistent business cycles.

While the United States is in a mild "recovery"for the few," real joblessness

remains much higher than the official cover-up figures, and even officially estimated .
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poverty has beenrising. Indeep gulags of rural as well as u.rban.depression millions
of anxiety-driven people have been losing self-respect and confidence in the future.
The result has been scapegoating, ethnlc confhct hate crlmes cynlcal inactivism,
criminal violence, political apathy and md:fference toward elections dominated by big
‘money and by candidates who, whlle boastmg about "movmg forward," dlstract
attention from the plagues or, when.pressed, offer 0piates only. Thus old- éﬁd new-
style demagdgues have risen to strategic positions pf' power in the-dividéd cdrporate
and government eStainshments. Some of _thesé exhibit _well-guafded tendencies |
towafd " feéi—good," “friendly” or "unfriendly" fas‘cisrﬁ." In other parts of the world
- religious fundamentéiism , civil or ethnic wars and new forms of f_ascis'm stalk the
.sfage-.7 Pecple .éverywhere face the paradox of. unnﬁet basic.: nee_ds in the midst of

~ unused labor, localized mass depression in the midst of elite opulence, and massive
in_se.curity déspite 'gigantic spending in the namé of "national security.” While two thirds
of the world's population live in poverty or insecurity, transnational corporate elites
maintain this situation by measures to Wea_ken {or destroy) organized labor, co-opt
intelleétuals and promote toleration of intolerable barbarisms

This is not ihe world that Gandhi and Kabir visioned. We now see that Kabir--
Iike many others--was really writing about many cultl)res, not abouf civilizations. To
réstate Kabir's comment there have been m.any cultures but never, in fhe sense :of
transcending barbarism a true civi[i.zatioh.

The Many Kmds of Gandhians
| will not still call myself a Gandhian because | am very dlsappomted wnth

the professional Gandhians and how they are compared to Gandhi's
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own fhinking.
 Rajni Kothari®

“Any Czech intellectual would know that the conception of Gandhi is very
closely connected with President Masaryk. . . . It's about two years ago
that the film "Gandhi" was here in Prague. As somebody told you, |t '
‘was an extraordinary success, not only but political. .
People were standing up and applaud:ng By then, we all
became Euro-Gandhians.
Jaroslav Sabata °

Gandhi once remarked that recorded history was a story of "every
interruption o f the even working of the force of SV(.:tve"'10 This was a way of suggesting
that the violent behavior of slave masters, monarchs and. warlords was only a small part
of the ehti_re - but mostly unrecorded - story of human life on the p'Iane.t.‘_‘_ To the extent
that this is true, most people have been non.violent for most of their lives. By the same |
token, millions of people have been Gandhians without carry.Ing_that label, or even
con-scibus-ly_ dignifying thefr aetiens with Gandhi'an philosophy.  In 1960, for example,
African American students fought segregetion b'y' siiting down at a lunch counter in |
| Naehville,' Tennessee. Some of the people vrho rharched in their defense were, like .the :

Reverend James Lawson, students of Gandhian techniques. Diane Nash, the Fisk
College student, wﬁo confronted the mayor of Nashﬂrille, Was not. She was just doing
what came 'naturally. | |
Other people have been up-front in calling themsel\res Gandhians. We have
found self-styled Euro-Gandhians in Prague, AS|an-Gandh1ans in Japan and Indonesna
| and Latino-Gandhians in Brazil Strangely, in India, many Gandhran ideas have

become- a part of the general culture. The “professional Gandhians" who disappoint
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Rajni Kothari often fail to practice what they preach_. And their preaching itself is rather
narrow.’ | |

n our-v‘vo.rk, we have not made a detailed study of officially recognized Gandhi’_] |
centers or institutes. Nor have we attempted the 'impossible task of tracking down the
huridréds of thousands df 'Gandhians who have taken part in movements for ciQiI rights,

human rights and the prevention of violence in the home and neighborhoods, atthe

~ workplace, or in the broader arenas of national and international behavior. Rather, we |-
have tried to extract essential ideas from the writing's and practice of a few well known

ieaders who have made major contributions to the practice of nonviolence. These

include Corazon Aquino, Jean-Bertrand Aristide, Ralph Bunche, Vaclav Havel,

Martin Luther King Jr., Malcolm X,. Ne_lson Mandela, Andrei Sakharov and _Lech
- Walesa . Of these, five rose to the position of Chief of Siate: Aquino, Aristide. Hév'el,
Ma’ndéla and Walesa. Aquino, Havel and Walesa, hoWever, I_os‘t positions of
formal authority. 'I.n contrast, Mandela and Aris_tidé confront the enormously difficuit
task of reconstruCtiﬁg societies long devastated by tyranny. We therefore give them
some extra attention. | | |
And, of course, we focus on Mohandas Gandhi. He lived longer than any of the
others, and his activities spanned more than half a century in two countries: South

Africa, from 1893 to 1914, and India from 1914 to his assassination in 1948. In doing

- this we abstract from the many specific challenges faced by Gandhi--whether pass laws

in South Africa or the untouchables in India. 'Simil'ar!_y, we do not focus on the variety of |

s_ituations confrohting Martin Luther King Jr., Ralph Bunche, and the others on our list.
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Reluctant Embraces
For every thing there is a season. . . .a time to embrace and a time to

refrain from embracing.
Ecclesiastes 3:1-5

it us’ua"y takes a long time for people to embrace'Gandhia'n ideas.. Many péople

have been "put off* by all sorts owonsto the Gandhians in our lisf. Soms_ : (,.4.\,,\1
of these are rpotéd in calumnies_prdpaga_ted by advérsaries, the 6bvious_defects found
" in people WHo' have suffered from 5eing deified or in some unavoidable facts in these
people's lives. For example:
Corazon Aquino: She rose to. prominence'because of being the widow
of the assassinated Benigno Aquino and her ties with ths Philippine's
landed aristocracy prevented her from being an effective ﬁresident.
Jean Bertrand Aristide: At one time he seemed to hsve .called for the
assassination of his opponents..
Ralph BL_mc.he: He was a member of the black bourgeoisie without ties with
the maj_ofit_y of African Americans.
Vaclav Havel: He was more of a_playwright and an essayist than a
popular leader.
Martin Luther Kihg Jr.: Apart from being a well known “w_omaniier," he
was attacked by younger African Américans as "de Lawd.".

Malcolm X: Before his trip to Mecca, he demonized all white people.

Nelson Mandela: Because he had headed the sabotage work
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.of' the African NationaI'Con'gr_ess, and Amnesty International refused to
_defen.d him as a "prison of cohs_cie_nce." | |
Andrei 'S'akharoV: He strongly supported atomic energy plantsasa -
sourcé of energy without recognizing. the énormous dangers created by
nuclear wasteé. | | |
| Lech Walesa: Apart from being an undereducated electrician, he was
tainted with the anti-Seﬁ‘nit_ism,' long present in Polish culture.

People have found mahy more reasons to re_frain'frqm embracing the ideas of
Mohandas Gandhi. Not dnly in the Western world bﬁt even in Ihdia, his own. country.
Nature had not meant Gandhi tb belong to the distinguished galaxy of "politically
| .attfacti\)e" leaders. He was funny looking, w.ith "his.e_ars'flared out from his oversized
head 'like the handles of a sugar bowl." When Kusum was a very young child, a funny
~ looking visitor at her father's house m Narsingarh pinched _hér nosé; This was a
| me_ssagé of affection that she did not appreciate. 12_Nor has she ever appreciated his
'd_edicat'ion'.to celibacy (in Hindi, brahmachaﬁya) asaway to conserve physical as well _

'as_ épiritual energy. | |
Gandhi was also a premature vegetarian before modefn nutritionist launched |
their campaign aga'i'ns.t eating animal fat. He was a_.prenﬂatu're anti-cbmmunist, ong
before thewidespréad disillusionment with communism. He was a premature feminist ,
'{ong before anyone thought that a woman would become India's ambassador to the
United Nations or Prime Minister. He was a premature environmentalist, while India's

.elites were still deeply enamored with many forms of Western technology that proved
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environmentally destructive.

We have spoken with many people who, before understanding the full scope of

. Gandhi's ideas, have voiced _such negative statements as these:

1. "Gandhi was an abstract moralizer.”

N

. "He was a cunning politician."
"His kind of non-violence led to violence."
"He was against modern technology.”

"He was an instrument of the ruling classes.”

o 0 » o

"He refuséd to s'_ubfao_rt peasant rebellions against oppression..'r'

7. "His ideas would never have worked against the Nazis."

8. "He wés too much of a pacifist.” |

9. "His non-vio!eht strat_egies-worked against th_e British only becaus.e of their

écono'mic Ioéses during World War Il or because of their d'ecency."r

10. "His strategies would never work in today's informat_ion-dbminated culture.”
While in due course, we shall deal_with each of these propositions, we now find

that many who felt doubtful in earlier years have recen_t[y been changing theif minds

| 'abou\t Gandhi. Some have even learned to call him by his cdrrebt name "Mohandés"

rather than "Méhatma._" Gandhi himéelf did not relish being called the "Mahatma,”

'meahing "great soul," a designatic.n_éiven him by some adfhirers. "l am not a great

- soul," he would say, "I'm an ordinary fnan-'-of. the earth, earthy." Yet no rﬁattér-what

they call him, there has been a tendency to de'ify G_andhi. They have tended to regard

his teachings as the truth, forgetting that he saw his life as "experiments with truth," and
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in the process making many errors.

Let us confess that whep we first read Experimenté_ with Truth, we too were
misled‘by' the title. Kusum then féared.that he was propagating @ trUth_. Bert then
thought that any good experiment had to be "scientific,” with all the paraphernalia of
fuling out "exogenous factors" through contro_l groups. We have more re_centiy cbmé to
realize that most human e*perimenting does not take place in a sc;ienﬁﬁc Iabcratofy.
Gandhi was merely trying. to write down, ih the words of Erikson's book, Gandhi's Truth
(1969). We now ifealize"that in our daily lives human beings evérywhere are
conducting some kinds of experiment. Whilé trying to learn about the experirhents of
others,‘ we have also been conducting oanoing experiments of our own. - This book is
our latest experiment. | | |

| Plan of Book

lnevitably, this book deals with ihe past. Fof us, history is a large and well-tilled
collection of many gardens in the midst of larger expanses of the uncultivated
savannahs, for_ests', rivers, énd oceans bf unrecorded history. Roaming 'through the
garden of historical records, we have tried to uncover some of the mystery thét usually
surrounds records. Through both viewing and interviewing, we repori on afew parts of
previously unrecorded history. In doing this., we go beyond "hié story" and, with the |
help of feminists of both sexes, been able to unc_ovef at least part of “her story" and
thereby offer a more challenging, perhaps evén truer, story. We_ draw on many
discussions with students and other colleagues. ‘We use materials from_ 'clo.se to 200_

interviews already conducted on nonviolence and violence with people from various



GANDHIAN COMMUNICATORS 13-

- walks of life in India (some in Hindi), the United States, and the former Czechoslova_kia
and a few i.n Japan, Brazil and the Netherlands. | | |
Our general.ideas are linked to many conorete cases. These inolude the

| Gandhi-led campalgn for lndla s liberation from the British emplre recent human nghts |
'movements in India, and the various movements in the Unlted States on behalf of CIViI
nghts, women's rights, envuronmental nghts, and the new human nghts regimes in
South Africa and Haiti. This kind of synthesis will draw on the perspectives of
Gandhian st.udies, peace studies,_ communicafion studies, women's studies, political
science and history. We are particularly irnpressed by the dogged and'oonsc_ientious
researches over the years by Gene Sherp on the iong history of ful.l orr partial
successes of non-violent civil dlsobedlence Thousands of peopie have been. energlzed
by his pioneering work.” We also use the p:oneermg studies by David G Barrow,
Joan Bondurant, Taylor Branch, Joan Brown, and Dennis Dalton . We have been
- inspired by the ongoing work by James MacGreger Burns and Gary Wills on
Ieadershlp, Mihaly Csikszmihalyi on spirituality and wnsdom Riane Eisler on male-
female partnerships, George Gerbner on the cultural environment and J Ann Tickner
on gender in_ international relations. We have been enormously helped by many Indl_an
authors Whose work is too little known outside' India and many women authors who |
seem neglected. every where.** ”

| Like many of our interviewees and authors, we are unabashed futurists. Without
bowing to disciplinary boundaries or traditions of compu!sive citation, we look forward

to a future in which many others may use some of our work in their own experiments
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with truth. While we suggest some pfinciples wew recognize, as we think Gandhi did,
that all principles have exceptions. with the sihgle exception of the principle that all
| p_rihciples h.ave'e)(ce;')iions'T |
In“The B_ést Knowh Messages" (Chapter 1) we briefly set forth the best known
“elements in Gandhian thought and pr'acti.ce. Inso _do_ir_\g,. we have broken into many
cdm_ponents the concept of "civ.il disobedience." Wé h.ave als(). included elements
:often unrecpgnized or neg[ected' by some practitioners of civil disobedience.
."The Lessér Known " {Chapter 2) projects many ‘additional meanings inherent
in the acﬁvities those whom we call Gandhians. o |
"The .Unknow'n Messages " (Chapter 3) breaks.popu[ar taboos (and some icons)
by dealing “justifiable force," ihe power of the United Nations, and "Iiving wages an'd
jobs for all.” | | |
| “"Communication Miracles" (Chépter 4) explains how despite exclusion from the
‘mass media of their countries, Gandhians have often been able to achieve mass
communication. | | |
- In "ActiOn;Research Vistas for the 21st Century” (Chépter 5) we recognize the .
inéVitabiIity of deadly violence b.ecause of its roots in instinctive drives and forms of
human drganiz_ation ahd inventiveness. Against these forces, we stake out the
possibilfty of progress through integrated nonirioienc_e and the strangé arts of the
-imp_rob.ablé. We conclude with our interpretation of Gandhi's "oceanic circle” as a path
toward tru‘e civilization. |

We have Undertaken this work at a time when, in Max Kampelman's words,
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with truth. Whlle we suggest some principles wew recogmze. as we think Gandhn de
that all principles have exceptions with the single gxception of the principle that aII
__principié_s have exce_ption's. | ..

In"The Best Known Messagés“ (Chapter 1) we briefly set forth th_e'best kn'own_
 elements in Gandhian thought and practice. In so doing, er have broken into many.
components thé concept of "civil disobedience_." We have also included elements
~often unrecognized or neglected by some practi_tibners .of civil 'disobediénce.

"The Leéser Known “.(Chapter 2) projects many additionéi meanings'ihhefent

in the activities of those whom we call Gandhians. - | |

"The Unknown " (Chapter 3) breaks popular taboos (a_nd some icbns).in dealing
‘with “justifiable force," the power of the United Nations, and "living w_ages and jobs for

all." |

"Communication Miracles™ (Chapter 4) explains how despite exclusion from the
mass media of their countries, Gandhlans have often been able to achieve mass )

- communication. .

In '.'Action-Research Vistas for the 21st Century” (Chapter_ 5)_we recogﬁi_ze the
inevitability of deadly viclence because of its roots in instinctive drives and forms of
human organization and inventiveﬁess._Against theée forces; we stake out the |

-possibility of progress through integrated nonviolence and the strange arts of the
xmprobable We conclude wnth our interpretation of Gandhi's “oceanlc czrcle as a path
toward true civilization.

We have undertaken this work at a time when, in Max Kampelman's words,
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humankind is "entering new worlds" - in which a fundamental challenge is "what
societies and peoples might do to resist evil." '* Resisting evil,, we think, requires both.
high ideals, _without which power is barbarous, and pragmatic powér, without which ~ -
ideals are futile. In these pages readers WIII meet scores of peopié.wﬁose life has’ |
been &evoied to '!inking' ideals with power. In the words of W..H'. Auden., we see their |
m’essages a§ "irorﬁc pointé of light" that bring and create Good News "wherever the |
Just exchange their meésagesl [and] Beleaguered by th.e sa_mel Negation and despair/

Show an affirming flame."
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battalions are now marchlng against whatever democracy we have and whatever
stronger democracy we are trying to create.. The first are the open extremists, some of
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